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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA, 


( RECORDED BY A DISCIPLE ) 


PART {,—XXIIL 


[Places Prom Calentta lo the Math on a boat. Yeat—1rgo2. 
Subjects —Lhe humilily of Steamiji—il ts impossible fo undersiand Sri Ramakrishna aright without 
giving up the enjovment of lust ard soealth—who are the tnner circle of Sri Ramakrishna's devolees—ta 


all ages the Sannyasin devotees who have renounced everytht 


ng have spread in the world the teachings 


and ideas of the Avalaras and world-prophels—whel the hoiselolder devotees say about Sré Rattan 
drishnais only partially true—man becomes blessed if he can realist one jot of the spirtiual ideas of Srt 
Ramakrishne—Sri Ramakrishna’s giving particular insiruction to the Sannyasin disciples—tx time the 
whole world will accept the catholic teachings of Sri Kamakrishna—it is good for people to serve the 
Sadhus who have been blessed wilh the gréce of Sri Ramakrishna, | , 


While walking on the banks of the 
Ganges at Calcutta this afternoon the dis= 
ciple saw a Sanuyasin in the distance 
approaching towards Aheereetola Ghat. 
When he came neat the disciple found the 
Sanuyasin to be no other than his Guru, 
Swami Vivekananda. In his left hand he 
is holding a leaf teceptacle containing 
fried gramsandeating them like a boy he is 
walking his way in great joy. Finding the 
world-renowned Swamiji walking on the 
street eating the simple food, the disciple 


was struck with adniiration and began to 
think of his simplicity, huimility and uns 
ostentation, Whew he stood before him 
the disciple fell at his fect and asked the 
reason of his coming to Calcutta un- 
expectedly, 

Swamii-= Icameona business. Come, 
will you go the Math? Eat a little of the 
fried grams. It has a iice saline and 
pungent taste. 

The disciple took the food with gladness 
and agreed to go to the Math with him, 


866 

Swamiji.— Then look for a boat. 

The disciple hurried to hire a boat. He 
Was settling the amount of the boat-hire 
With the boatman when Swamiji also ap- 
peared on the scene, ‘The boatman asked 
tleht atinas as hire to take them to the 
Math and the disciple said two annas, 
Swainiji stopped the disciple saying, What 
ate youhigelfnp with them ?”’ and told the 
hoatman, “Very well, 1 will give youcight 
tiinas,’’ and entered the boat. On account 
bf the strong ebb-tide in the Ganges the 
boat proceeded slowly against the current 
and took nearlyan houranda half to reach 
the Math. Getting Swamiji alone in the 
boat, the disciple got an opportunity of 
asking him freely about all subjects. 
Swamiji passed away ftom mortal life this 
Yearin July. ‘The conversation which the 
Wiseiple had with Swamiji that day on 
the Ganges will be narrated to the reader. 

Raieite the topic of the glorificatory 
poet Which the disciple had composed on 
the last bitthday atniversary of Sri 
Ramakrishna singing of the greatness of 
the devotees of Sri Ramakrishna, Swamiji 
asked hint “ How do you know that those 
Whom you have named in your composed 
hymn are the near and intimate disciples 
oi Sti Ramakrishna??? 

Disciple— Sir, I have thade the asso» 
ation of the Sannyasin and householder 
Uisciples of Sri Ramakrishna for so many 
years; I have heard from them that they 
fire all the devotees of Sti Ramakrishna: 

Swamiji— Yes, they are devotees of 
Sti Ramakrishna. But all devotees do 
not belong to the group of his most inti- 
mate and nearest disciples. Staying in 
the Cossipur Garden Sri Ramakrishna 
teld us thus, ‘* The Divine Mother showed 
mie that these are not my innerdevotees.?’ 
Ssi Raniakrishna said so that day with 
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respect to both his men and womeit 
devotees. 

Then speaking on the way Sri Rama- 
krishiia would indicate different grades 
wnong devotees, high and low, Swamiji 
began to explain to the disciple at length 
the great difference there is between the 
householder’s atid Sannyasa life. 

Swamiji.— Is it possible that one 
would serve the path of lust atid wealth 
and understand Sti Ramakrishna aright 
at the sate time, Or will it ever be pos+ 


sible? Never put your faith in such 
words, Many among the devotees of Sri 


Ramakrishna are now proclaiming theim- 
selves as ‘‘Iswarakoti,’? “Antaranga’ ete, 
They could not imbibe his great renuns 
ciation or dispassion, yet they say they 
are his intimate devotees. Sweep away 
all stich words. He was a prince of 7yagis 
(self-renouncers) and obtaining his grace 
can anybody spend his life in the enjoy- 
ment of lust and wealth ? 


Disciple.— Is it then, Sir, that those 
who came to him at Dakshineswar, are 
not his devotees ? 

Swamijii— Who says that? Every- 
body who has gone to Sri Ramakrishna has 
advanced in spirituality, is advancing and 
will advance. Sti Ramakrishna used to say 
that the perfected Rishis of a -previous 
Kalpa (cycle of cteation) take human 
bodies and come on the earth with the 
Avataras. ‘They are the associates of the 


Lord. Iswara works by them and propagates 


his religion. Know this for a truth that 
they alone ate the associates of the 
Avatara who have retiounced all self for 
the sake of others, who giving up all self- 
enjoyment with repugnance as the castings 
of a crow, spend their lives for the good of 
the world, for the welfare of the Jivas. 
The disciples. of Bhagavan Isha (Jesus) 
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are all Sannyasins. ‘The direct recipients 
of the grace of Sankara, Ramanuja, Sri 
Chaitanya and Buddha are the all-renoune- 
ing Sannyasins. ‘hey have been through 
the succession of disciples spreading the 
Brahma-vidya in the world, Where and 
when have you heard that a man being the 
slave of lust and wealth has been able to 
fescue another, or to show the path of 
God tohimn? Without himself being free, 
how can he make others free? In Veda, 
Vedanta, Itihasa (history), Purana (anci- 
ent tradition), you will find everywhere 
that the Sannyasins have been the teachers 
of religion in all ages and climes. Histary 
repeats itself. As hefare, soafterwards, and 
now it will also be likewise. ‘Ihe capable 
Sannyasin children of Sri Ramakrishna, 
the teacher of the great synthesis of Reli- 
gion, will be honoured everywhere as the 
teachers of men. ‘The words of athers 
will dissipate in the air like an empty 
sound, ‘The real self-sacrificing Sannya- 
sins of the Math will be the centre of the 
preservation and spread of religious ideas. 
Do you understand?/ =~ 

Disciple— ‘Then is it not true—what 
the householder devotees of Sri Rama- 
krishna are preaching alfput him in diverse 
ways? 

Swamijii It can't be said that they 
are altogether false; but what they are say- 
ing about Sri Ramakrishna ate all partial 
truths; According to one’s own capacity, 
one has understood Sri Ramakrishna and 
so is discussing about him. It is not bad 
either to do sa. But if any of his devotees 

'has concluded, that what he has under- 
stood af him is the only truth, then he is 
an object of pity. Some are saying that 
Sri Ramakrishna is a Tantrika and a 
Kaula, some that he is Sri Chaitanya born 
.on earth to preach ‘Naradiya Bhakti,’ 
some again that it is opposed to faith in 
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him as an Avatara to practise Sadhana, 
while some are opining that it is net 
agreeable to his teachings to take to Sane 
nyasa, You will hear such words from the 
householder devotees but do not listen to 
such one-sidedestimates, What he was, 
the packed embodiment of how many pre- 
vious Avataras,—-we could not understand 
a bit even spending the whole life in 
Tapasya (religious austerity). ‘lherefore 
one has to speak about him with caution 
and restraint, As one’s own capacities, tg 
that extent has he filled him, One spray 
from the heaving of the ocean of his spiri« 
tuality, if realised, will make Gods of men, 
Such a synthesis of universal ideas, you 
will not find in the history of the warld 
again. Understand from this who wag 
born in the body of Sri Ramakrishna, 
When he used to instruct his Sdyuyasin 
disciples, he would rise from his seat and 
look abaut if any householder was coming 
that way or not. If he found nobody was 
there or coming, then in glawing words 
he would depict the glory of renunciation 
and Tapasya, Asa result.of the rousing 
power of that fiery dispassion, we have 
renounced the world and become averse 
to warldliness. 


Disciple.— He used to make such dis« 
tinctions between householders and San< 
yyasins! 

Swamijii Ask and learn from the 


householder devotees themselyes, about it. 
And you yourself can think and know wha 
are greater-—those of his children wha for 
the realisation of God have renounced al} 
enjoyments of the warldly life and are 
spending themselves in the practice af 
austerities on hills and,forests, Tirthas and 
Ashramas (holy places), or those who aie 
praising and glorifying his name ang 
practising his remembrance, but are not 
_able ta rise abave the delusion and bond . 


of 


bo PRABUDDHA BHARATA 


age of the world? Who are great—those 
who are coming forward in the service of 
humanity revarding it as the Atman, 
since carly age, 
the walking embodiments of re- 
nunejation and dispassion, or those who 
Jike flies are at sitting on the 
flower, but at the next on a dung heap? 
You can yourself think and 
conclusion, 


those who are continent 
who are 


one time 


come to a 


Disciple. But, Sir, those who have 
obtained his grace--what is the world for 
them? Whether they remain in the house- 
holder's life or take to Sannyasa, is it im- 
ynaterial-so it appears to me, 

Swamiji—- ‘The minds of those who 
have truly received his grace cannot be 
attached to warldliness, ‘The test of his 
grace is—unattachment to lust or wealth, 
If that has not come iu anyone’slife, then 
he has not truly received his grace. 

When the above discussion ended thus, 
the disciple raising another topic asked 
Swamiji, “Sir, what is the outcome of all 
that you have worked so much for in 
foreign countries?” 


Swamijii— You will see only a little 
manifestation of what has been done, In 
time the whole world must accept the 
wniversal and catholic ideas of Sri Rama- 
krishna and of this only the beginning 
has been made, Before this flood every 
body will be swept off. 


Disciple.— Please tell me more about 
Sri Ramakrishna, J like very much to 
hear of him from your mouth. 

Swamiji.— You are hearing so much 
about him all the time, what mere? His 
Likeness is he himself. Has he any com- 
parison 2 : 


Disciple.— What is the way for us whe 
have not seen him? 
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Swamiji.— You have been blessed with 
the company of these Sadhus who are 
the direct recipients af his grace. How 
then can you say you have not scen him? 
He is present among his Sannyasin dis- 
ciples, By service of them, he will in 
time be revealed in your heart, In time 
you will see everything, 

Disciple.— But, Sir, you speak about 
others who have received his grace, but 
never about what he used to say about 
yourself. 

Swamijii— What shall I say about 
myself? You see, I must be one among 
his ‘INtans. In his presence I would some 
times speak ill of him, hearing which he 
would laugh, 


Saying thus, Swamiji’s face assumed a 
grave aspect, and he looked towards the 
river with an absent mind and sat still 
for soine time. Within a short time the 
evening fell and the boat also reached the 
Math. Swamiji was then in his own 
mind singing the tune of a song, ‘Now 
in the evening of life, take the child back 
to his home.’ Hearing the song the dis- 
ciple looked on the face of Swainiji with 
astonishment. 


When the song was finished, Swamiji 
said, ‘‘In your part of the country in 
Eastern Bengal sweet-voiced singers are 
not born, Without drinking the water of 


_mother Ganges, a sweet, musical voice is 


not acquired,” 

After paying the ine: want de» 
scended from the boat and taking off his 
coat sat in the western veranda of the 
Math. ‘The golden complexion and the 
ochre robe of Swamiji, showed a wonder- 
ful beauty framed in the,golden tint of the 
evening light, 
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66H have seen the blissful form of the 

Himalayas. Since then I haye not 
been to leave these graud mountains but 
have taken my abode here, You must 
have also seen that blissful figure and felt 
its wonderful fascination and are roaming 
about in these ‘hills for a long time.”? 
Such were the words which a Sannyasin 
whothas settled himself in a peaceful re- 
treat in an inaccessible but beautiful 
corner of the Himalayas in the midst of 
forestsand animals, addressed to a wander- 
ing monk. Such an attitude towards Na- 
ture,a blissful and conscious re-creation of 
her material aspect would be dismissed by 
the natural-rationalistic mind as a nature- 
myth or animism which sees a being in 
the gross natural objects and phenomena. 
The old polytheistic idea which saw a 
conscious Divinity in all nature, and 
expressed the idea of an indwelling Divine 
presence is common to ancient and pri- 
mitive wisdom of humanity. It has been 
discredited by the modern rationalistic 
mind as an imperfect wisdom, the babbling 
of a child humanity, which is firstawaken- 
ing to the awe and grandeur of the Natnre 
outside. 

‘To the Indian way of thinking such a 
view of Nature offers no difficulty but 
follows readily from the truths of Spirit 
discovered byit. According to the Vedantic 
conclusion the Brahman-consciousness is 


at the base of all world-formation, all is” 


Brahman, allis in the conscious Spirit, and 
the Spiritisin all. The Brahman manifests 
in the world in diverse powers, qualities 
and aspects, and each contains within itself 
the infinite potentiality of the Spirit. So 


behind the physical world, and its objects: 


and operations are powers and qualities 
which have a spiritual and mental signi- 
ficance, for both the external nature and 
individual being have originated froin the 
one transcendent Brahman. As man has 
a physical, mental and a spiritual level of 
being, which are not separate, but inter- 
acting, the manifestations of the same 
truth and power in different levels; so 
the external world has behind its objects 
and phenomena and manifestations, a 
mental and spiritual significance and ex- 
pression of the inward and cosmic truth 
of the conscious Brahman. ‘The outward 
physical world and its reality and pheno- 
mena have their counterpart and corres- 
pondent reality in the mental or psychical 
plane and'their roots in the impersonal 
Brahman which is the ultimate founda- 
tion of all manifested truths, aspects, 
powers and personalities. The physical 
has as its support a mental or psychical 
world—a bhavarajya, in which the ideal 
side, the typal forms, the epitomised 
thought-substance of outward physical 
realities, exist. 


The truth’of the psychical world is not 
the truth of our intellect, for the latter is 
based on promoting physical utility and 
cuts out only such qualities or aspects of 
the truth of a physical object or fact as 
will promote those utilities and hyposta- 
tises them asa distinct entity and sees 
nothing deeper, or spiritual in it. But the 
psychical sight and vision gives that truth 
of a thing in correspondence with the 
ultimate truth of the conscious Spirit 
which permeates all objects. By seeing 
something inward and mental in physi- 
cal object and reality, it makes pos- 
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sible a communion between the mind of 
man and the outward world surround- 
ing him and helps inthe broadening of the 
human consciousness till it reaches the 
infinite consciousness in the plane of the 
Brahman, he world, 
the dhavara/ya, is an intermediate region 
for passing from the physical truth of 
things through their wider psychical con- 
tents to the wtimate spiritual foundation 
where all is seen in the one Self or Atman, 


mentitl-psychic 


The psyehie truths being of the mental 
world are perceived as of the nature of 
conscious forms, bit not as abstract 
symbol or ideative construction suspended 
in mid-air which our intellect creates with 
regard to objects by its processes, but 
never knows the real truth of things, there 
being no real contact between the knower 
and known, But the other truth is known 
as the inner ideal form of the physical 
objects similar in kind to the mind of the 
knower, and with which it can be in direct 
communion and spiritual contact. ‘The 
intellect in its dealings with an outward 
object is separated by a gulf and it can 
only bring it within the field of its opera- 
tion by throwing its net externally round 
it aud knowingyit.» But in the psychic 
realm, a getting close and a mutual fusion 
and contact with the substance of each 
other is felt. ‘Therefore there is a greater 
nearness and iutimacy between objects in 
the meutal realm and a wider range of 
psychic truths. Only by entering the 
dhavarayya, we emancipate our conscious- 
ness from the prison of the physical and 
its fixed locus in one point of the infinite 
strand of world-manifestation and grow 
inte sympathy and love and communion 
with all nature, subjective and objective 
outside of us. 
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The modern intellectual and scientific 
temper discounts the idea of personality 
or mentality in outward objects and phe- 
nomena of Nature. It explains them as 
independent and separate entities existing 
in their own right and governed by im- 
personal, abstract tniversal laws deduced 
from the nature of things as their inherent 
Jaws or attributes. ‘The result has been 
a de-spiritual conception of the out. 
ward world and its operation devoid of 
all bearing on and communion with the 
inner Spirit or psyche of man, and a 
more and more material view of Nature 
hedging man round with its mechanical 
imposing on his soul all the 
weight of its mechanical burden—a na- 
ture, the physical laws of which nan no 
doubt discovers and exploits for himself 
but the more to mechanise his conscions= 
ness. ‘The spiritual view of nature which 
saw a divine or ideal presence in natural 
objects, in hill, forests, rivers, has passed 
away from us, or is existing only in poets, 
regarded there as an imaginative fancy 
devoid of any substantial reality. It has 
impoverished our spiritual life by confin- 
ing human personality within the prison 
of the physical consciousness surrounded 
by the insuperable barriers of the material 
Nature, instead of letting us grow, as the 
primitive thought did, by communion 
with ideal presences of Nature into unity 
with the surrotnding life and expand our 
consciousness. 


laws and 


We have to get back to the ancient 
spiritual view of nature, but through the 
higher knowledge of the Vedanta. The 
idea of psychical or divine presences in 
outward nature is true, but on the mental 
plane, asthe expression and psychicembodi- 
ments of the truth of the one Conscious 
Spirit of the Universe in the limitations of 


* 
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the cosinos, in the forin dfohe ofits aspects, 
powers and qualities,—as the physical 
objects and attributes are true on the 
physical plane, For the same truth, power 
and qualities of the Spirit, work in dif- 
ferent levels of out consciousness and pro- 
duce different, but altered forms ot aspects. 
The same absolute Spirit being the ulti- 
mate foundation of both our individual 
being and the physieal world outside, 
interchange and communion between them 
are possible on the psychic level, where 
the ideal presences in outward nature are 
felt to be in touch with man’s psyche. 
By this communion they are even able 
to re-create their powers in human lives, 
expanding the consciousness, giving Spiti- 
tual strength, sense of sectirity and peace, 
and great divine enthusiasm. and power; 
for those ideal presences are the living 
powers of the Soul of the world, and by 
entering into communion with them we 
build their spiritual powerin us and a fuller 
life beyond the limitations of the physical 
consciousness opens out before us, 


Therefore the seeing of living powers 
and presences in the outward objects and 
powers is a true seeing, for by that we 
break beyond the limitations of the physi- 
cal consciousness, enter into communion 
with a more extensive tange of the mani- 
fested Soul of the Universe. It is not the 
highest communion of the individual soul 
with the Infinite soulin the highest spiritual 
plane but a communion with the cosinic 
soul-inanifestation behind the outward 
physical world and its operations, in the 


intermediate mental-psychic world. It. 


Yives a greater extension to our being and 
adinits us toa wider range of truth thanthe 
physical personality and the suggestions 
of the physical world, and through it we 
enter into the highest plane where the 
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soul becomes one with the Infinite Spirit 
in the transcendent super-cosmie plane, 

The child sees an intelligence every« 
where; itconneetsa living power with trees 
and stones, hills and forests, star and sky, 
wind and rain, thunder aud lightning; 
and so did~the primitive mind of man. 
This had an element of truth, for the 
ultimate truth of the world is a conscious 
Self, But being only physically-minded, it 
associated crude physical ideas with these 
powers. As ‘the physicality melts, man 
becomes susceptible to mental suggestions; 
he sees in them manifestations of ideal 
principles and philosophic truths, as in 
the psychic vision of God creatine as 
Brahma, preserving as Vishnu and des- 
troying as Shiva, or as presiding power 
over Nature and its dealings with man, 
or as God in the form of His qualities, as 
the God of love or the God of Shakti. 
The reason ofall these worships lies in giv- 
ing extension to the soul-vision of man 
beyond the confines of body, and of the 
outward world beyond its outward physi- 
cal appearance, to admit him to a wider 
vision, to enable him to look at the world 
from a lofty view-point in the mental- 
psychic plane, as from that of the first crea- 
tive principle, the principle of universal 
love, or the primal creative energy of the 
world as the Adyasahkti. The forms of 
these Gods have no meaning to the physi- 
cal consciousness, as they are psycliic 
truths, but are real on their own plane as 
the physical objects are on the material 
plane. As Swami Vivekananda said: ‘The 
Gods are not merely symbols, but they are 
the forms the Bhaktas have seen.’’ 


Again the perception of the psychic 
truths and presences has a real effect on 
our own lives and transmutes also the 
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appearances of outward world and ports 
a new meaning inte tt. By taking us ott 
of the confines of the body and putting 
with the 
tensive ideal or divine presence which is 


us in communion more €X+ 
behind cosmic objects and phenomena, it 
has a great stimulating effect on out lives 
giving us strength, security, calm and 
superiority to the influence of physical 
facts and phenomena. It 
life 


pives a new 
by changing it in 
the image of the ideal presence which 
is behind it, Asked whether — the 
Pythagorean conceptions of love as pte- 


meaning to 


sent even in the attraction of heavenly 
true, Swami Vivekananda 
said that it isnot poetry, but true, and 
one could see for oneself the truth when 
one attained knowledge. He further ex- 
plained that “matterand spirit, though to 
all appearance they seem to be two distinct 
things, are really two different forms of 
the same substance and all the different 
forces known tovs whetherin the material 
world or the internal world, are but vary= 
ing manifestations of the One Force. ‘The 
same force which presents in the material 
world as attraction is felt in its finer and 
subtler state as love and the like in the 
higher spiritual stages ot realisation.” 
(Complete Works of Swami Vivekananda, 
Part V. p. 253). 


. 


bodies is 


‘Therefore the spiritual conception ‘of 
outward Nature, the seeing of ideal pre- 
senees in natural objects and phenomena, 
which fll the middle region of Hindu 
religion, in the Puranas with the psyclic 
forms of different Gods and the mythologi- 
<al lere and worship of natural objects 
have a real basis of substantial truth, 
which the primeval mind of man saw. 
Ouly where the primitive mind in jits 
crude, ill-developed, physical state saw 
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them with a physical eye and burdened 
them with physical conceptions, as minis- 
tering only to his physical needs, through 
the higher knowledge of Vedanta they 
are seen to be the higher embodi- 
ments of the truth, power and qualities 
of the Soul of the Universe in the mental- 
psychic plane. They are not extraneous 
to the physical realities but immanent int 
them, the imner core of which the physi- 
cal is the more outward shell. They give 
to our souls living messages of freedom) 
beauty, bliss and spiritual power and by 
building these in us, we give an extension 
to our vision and a new meaning to out 
life. By winning back this spiritual con+ 
sciousness, we shall deliver ourselves from 
that mechanised consciousness, which sees 
in the physical world. and its operations, 
only utter materiality and mechanical 
laws, devoid of all bearing on human cons 
sciousness and with no spiritual values ats 
taching to them, 


SWAMI VIVEKANANDA AND SRI 
RAMAKRISHNA, 


{ RenprErep rrom Swart SARADANANDA’S 


“ Lmaprasanca,” ] 


(His second and third mectings. ) 


Continued from page 251. 


HETHER on account of there being 

a crowd of visitors in Dakshines* 

wat, or for any other reason, Sri Rama- 
krishua invited Narendranath that day 
to accompany him for a walk to the 
neighbouring garden of Jadunath Mallik. 
Jadunath himself and his mother were 
much devoted to Sri Ramakrishna and 
had given orders to the chief officer of the 
garden that if in their absence at any 
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time Sri Ramakrishiia comes to the gardeit 
for & walk, they should at once open the 
drawitig-room facitig the Ganges for him 
to sit and rest. Walking fot sometime 
with Narendranath that day in the garden, 
in course of convetsation with him he 
came and sat in that room, After Sitting 
for some time, he was absorbed int Sama- 
dhi. Naretidraiiath sittitig at a distance 
was observing the condition of Sri Ratna: 
krishtia, when as on the previous occasioit 
he suddenly came and tottched hiti. In 
spite of his being cautiotis from before 
Narendranath was overwhelmed by that 
touch charged With spititual power. But 
this tithe, wilike the previous occasion, he 
altogether lost all external consciousness. 
After some time whet) he tegained coi 
sciousness, he foutid that Sri Ramakrishna 
was gently passitig his hand over his 
chest, and smiling on finding him cone to 
himself. 
Narendranath nevet spoke to us about 
the eXperieti¢e which he felt within hime« 
self that day after the loss of his external 
consciousness, We thought that being 
a matter of deep secrecy with him he did 
not disclose it to us. But we understodd 
from what in the coutse of cotiversation 
Sri Ramakrishna told tts one day abott 
that event that it was quite natutal that 
Natendranath could not femember the 
partictilars of it. Stl Ramakrishna said: 
“ After the loss of éxtertial cons¢ious- 
hiesd I asked Narendranath itnatly thitigs 
that day—who he is—whtre he has come 
from—with what mnission he is born—-how 
long he will remain on Garth, etc.; etc, 
He also itt that state, going deep with- 
in hittself, gave right answers to all 
my qtestions. What I had previously 
.seeti aiid felt about hini was confirmed by 
his answers then. I am prevented by 
divine will from disclositig those things: 
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But from that [have understood this that 
the day when he (Narendranath) will be 
awate as to who he is in reality, he will 
not remaiit of earth any more, but with 
firth resolve ascend the path of Yoga afd 
give up his mortal body. Natendra is 
vreat soul perfected in Dhyana (medit#> 
tion). 

Some particilars about the vision which 
had previously come to Sri Ramakrishtia 
with regard to Narendrasiath, he related to 
tis later. For the convenience of the 
reader we will relate them how: For heat: 
itg about that vision from Sri Ramas 
krishha we coiiclided that it ¢damé to him 
before the coming of Naretidranath to 
Dakshineswar. Sri Ramaktishna related: 


» “One day I observed that my mind was 
ascending higher and higher alony the 
effulgetit path of Sainadhi. Easily passing 
the boutids of the lunar, solar and stellar 
gross worlds it first etitered the subtle 
psychic world of thought, As the tnore it 
ascetided the higher atid Higher layers of 
that world, the miore I found the divitte, 
psychic arid conscious forms of maHy 
Gods atid Goddesses ott both sidés of the 
path of the miitid’s ascension. Gradtially 
it reached the fittal limit of that psychic 
world. ‘here I found a luminotis battiet 
extended and separating the divided 
world of names and forms fromi the un- 
divided world of Akhanda«Sachichidananda 
(the transcendent Braman). Overpassing 
that bartier the mind yradually exte xd 
the homogetious and tndivided world of 
Akhanda and fottnd—that there was 
tio formed beitigs or aty fortted object, 
Hven the Gods and Goddesses of divine 
atid psychic forms as if afraid to etter 
this world wete spreaditig their respective 
spheres of tule far below it. But the 
text mometit I found that seven ancient 
Rishis of divitie and effulgent forms were 


seated thete immersed in Samadhi. f 
tinderstood that in knowledge and virtue, 
in love and sacrifice, they liad surpassed 
even the Gods and Goddesses, what to speak 
of men, Wottder-struck I was thinking 
of their greatness, when I found that part 
of the undifferentiated, homogenous and 
effulgetit space of the world of Akhatda 
was condensing and took the form of a 
divitie child. This divine child approached 
Olie among them and with his superbly 
wraceful arms held him by the neck in 
love ; and in his wonderfully sweet voice 
of heavenly music calling on him with 
reat love was tryitg much to rouse hint 
from Samadhi. By that tender touch of 
love, the RishPawoke from Samadhi and 
With half-opet eyes, motionless in medita- 
tion, looked steadfastly at that wonderful, 
Wivine child. Secing the placidly delight- 
ful and luminous expression of his face I 
thought that the boy was the treasure of his 
Keatt and long familiar to him. ‘The 
wonderful divine child expressing un- 
bounded delight began to say. ‘I am go- 
ing; you have to come with ine.’ The 
Rishi speaking nothing in teply to his 
tequest, wxpressed with hid eyes full of 
love the consent ef his heart. ‘Then 
continuing to look at the boy with eyes of 
deep love he again merged in Samadhi 
Astonished I observed that a part of 
his mind and body taking the form of an 
@ifulgent light was descending on earth 
{um the inverse order of evolution. Seeing 
Natendranath I at orice understood he was 
that persou.’'* 


* Sri Ramakrishna told us about this vision in 
bis wonderfully simple and expressive language. 
‘The use and application of that wonderful langu- 
age is impossible for us. So perforce we have 
related it in brief here keeping the spirit of his 
language as much as we can. Asking about the 
@ivine child of the vision we learned later that he 
tiengell agsumed the form of the child. 
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Whatever it be, it needs uo sayitg that 
finding such mental transformation come 
on him for the second time by the super: 
human power of Sri Ramakrishna 
Narendranath was thoroughly astounded, 
He felt in his heart that before this un- 
surpassable divine power, How insigni- 
ficant was the power of his mind and intel- 
lect. His previous idea of Sri Rama- 
krishna as a mono-manac was changed, 
but it cannot be said that he understood 
the significance and purpott of the words 
which Sri Ramakrishna addressed to him 
in private on the day of his first arrival 
at the feet of Sri Ramakrishna in Daksh- 
niswar. He understood that Sri Rama+ 
krishna was an extraordinary personality 
endowed with divine powers. By his 
mere wish he can turn the mind of men 
and give ita high direction, but perhaps 
his will being identified thoroughly with 
the will of the Lord, such a desire with 
regard to all does not arise in him. It is 
matter of no small good luck for him to 
get unasked the grace of a superhuman 
person. 

Narendranath was forced to come to 
the above conclusion, and he had to 
change in accordance with it many of his 
previous ideas. Previously he had great 
objections to accept a man like himself, 
with human failings, limited power and 
vision as the guide of the spiritual world 
or Guru and to follow lis words without 
questioning, Entering the Brahmo Samaj, 
it needs no saying, this idea of his was 
much strengthened. But as a tesult of 
the events of the above two days this idea 
He tunder- 
stood that although rare, such men are 
really born on earth whose extraordinary 
renunciation, Tapasya, love: aud purity 
surpass by far all conceptions of God 
made by the little human mind and intel- 
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lect; therefore the acceptance of them as 
their Guru conduces to their great well- 
being. As a result, although willing to 
accept him as his spiritual guide, he did 
not yet agree to accept without question- 
ing all his words, 

The idea was deeply rooted in Narendra, 
nath’s mind, as a result of his innate 
Samskaras, that without renunciation it 
is impossible to attain to God. ‘There- 
fore entering the Brahmo-Samaj, he did 
not still feel inclined to join its movement 
telating to the reform of the married 
life. Meeting with the all-renouncing Sri 
Ramakrishna and getting to know of his 
wonderful power, his idea of renunciation 
now gathered still further strength. 

But most of all, one subject was the sub- 
ject of great concern and thought to him. 
He understood that coming in contact 
with such pawerful personalities the hu- 
man mind easily places its credence on all 
their words without examining or only 
imperfectly examining them. He has to 
save himself from that. Consequently 
- although the events of the two days pro- 
_ duced in his mind feelings of great rever- 

ence and regard towards Sri Ramakrishna, 
he made a firm resolve from now that he 
would not accept as true any of his 
wonderful realisations or visions without 
carefully examining or himself experienc- 
ing them, and if he incurs his displeasure 
by.that he will risk it. ‘Therefore, on the 
one hand, he was careful to keep an open 
mind to the novel and wonderful truths of 
the spiritual realm, on the other hand, he 
set himself to test hardly every realisation 
and act of Sri Ramakrishna. 

It was easily manifest ta the sharp in: 
tellect of Narendranath that the wards of 
the first day for which he accounted Sri 
Ramakrishna as a mono-maniac, get their 
significance only if he is regarded as an 
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incarnation of God, But low can his 
enquiring and reasoning mind at onee 
acknowledge it? So if God at any time 
gives him the capacity to understand the 
words, then only will he discuss them, 
‘Thus settling in his mind, he did not try 
to come to any definite opinion with re- 
gard to them, but from now coming ta 
visit Sti Ramakrishna he set himself to the 
study and learning of the means of being 
blessed with a vision of God. 


A spirited mind feels a great obstacle iy 
accepting new truths subversive of his 
own previous ideas, and so it happened ta 
Narendranath. Recognising the wonder 
ful power in Sri Ramakrishna he could 
not yet accept him wholly and feeling at- 
tracted to him, was still trying to stand at | 
a distance from him. We will relate here. 
after what was the result of his endeayour 
aud how far it went. 


(To be continued). 


SS 


THE INFUENCE OF VEDANTA ON 
HUMAN THOUGHT. 


G* HE world is full of diversity, From dulf 
§ dead matter up to sentient man it presenta 

a bewildering variety as regards form and 
qualities,—life contra-distinguished from instentiz 
ency, intelligence from non-intelligence or semi- 
intelligence, species varying from species and in- 
dividual from individual, nay the same individual 
undergoing.a thousand changes of miaod in the 
course of a single day. All this stupendoug 
variation naturally leads 4 man to think: whence 
came this strange differentiation? ITs it all the 
working out of a single principle, or of many 
forces? The answers to the question have been 
various ; some haye ascribed the whole panorama 
to one supreme principle, others to more than 
one principle, each party adducing arguments in 
support of its particular view. We* proposes to 


aya 


examine here some of these views in a brief com- 
pare 

It required na very great effort on the part of 
man to perceive (hat in spite of the seeming 
wultiplicity there was some sort of likeness in 
sertain things which divided the totality of 
phenomena into groups, which again were ranged 
in 4 Certain relation to one another, Thus general. 
setion led to the development of science. Science, 
mits turn, began to perfect itself, and ulumately 
brought all things under the rule ef what it called 
Poree, Evolution, which is the latest accepted 
doctrine on the subject, has emphatically declared 
that, however nondescript the vulgar man may 
take the world to be, to the scientist itis a system, 
evolving out of one Farce, 

Now a difficulty presented itself. The explana- 
tion of the physigal universe by reference to a 
primal Farce may be all right so far as it goes, 
Via, with regard to material phenomena, but how 
ta apply the same rule ta mental phenomena, fram 
which thoy differ qs light from darkness? Are 
fuich wonderful faculties as reasoning and imani- 
natian alsa products of the same force which gave 
birth to the physical phenomena of heat 
electricity? And if so, what are the relations 
between them? Jn other wards, how does mind 
stand related to matter ? 

There was but one way of solving the problem— 
to eut the gordiqn knot by saying either that matter 
has produced mind, or that mind has produced 
matter, There was no via media between the two, 
far, as we shall see, to admitit is only to push 
the question a step further, without furnishing 
any explanation, That there existed a relation 
between mind and body could not be doubted, 
and adherents stepped forward ta support 
either of the extreme views, Qne party gave the 
predominance ta mind and said that matter evalved 
eu of mind,—these were the Spiritualists ; while 
another party, the Materialists, boldly asserted 
(hat the bady produced the wind. The arguments 
im favour of the latter view are plausible and ap- 
parently yery convincing ta the ordinary man, for 
mobody ever saw the mind apart from the body, 
Given nourishing food, the brain develops and with 
the mind, - Injure the brain ever sa little and 
the corresponding mental faculty is also injured, 
Thes a strong case was made owt fer the Maierial- 
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ists, as their range of phenomena was much greater 
and liable to testing and proof, But the oppo- 
nents were not withoyt their reasons too; if 
dyspepsia produced melancholy, they argued, 
also produced dyspepsia! There 
will-power 


melancholy 
was the evidence of extraordinrry 
performing miracles which a mere reference ta 
physical phenomena would not suffice to explain, 
The Yogi's mental powers, to all appearances, 
set at naught the physical limitations of time, 
space and ¢ausation, and men rubbed their eyes 
to see whatitall might mean, ‘Thus the tug-of- 
War was not to be ended; in fact, it persists to this 
day and will, toall intents and purposes, last as 
Jong as humanity iisell, 

‘Yo escape the above dilemma, one school of 
thinkers hypothesised 4 third principle, to which 
they attributed both physical and mental phenom. 
ena, and started with a trae philosophical gravity 
that the relation was brought about by * Pre-~ 
established harmony !”’ But how did this harmony 
gome to be pre-established? Evidently there was 
nO answer except that it was, and there was an 
end of the matter, It was, on the face of it, no 
explanation—it was a deus ex maching invented ta 
save the situation, and convinced no trye thinker, 

Just as there cropped up ultra-exponents of the 
materialistic view, for instance, the Charvakas of 
India, who deified the body and considered physi. 
cal comforts the summum bonum of life,x—sa 
there were extreme adherents of the idealistic view, 
who questioned and by means of criticism rendered 
thread-bare our naive con¢eptions af things and 
events, so that the solid universe of ours was 
reduced to a mass of ideas only in their hands, 
The upholders of the theory of “momentary 
consciousness” among the Buddhistic fold held 
that in the universe there was nothing permanent, 
everything was in a flux, even our own identity 
was a most questionable thing, being nothing but a 
Series of passing, momentary states of conscious: 
ness! Thus a dangerous secepticism was ushered 
into being. 

Other explanations also came, but tested by the 
light of reason every one was found to be more 
or less defective and would not hold water. Such, 
for instance, were the doctrines of the Kanadas 
(the Indian Atomists), the Naiyayikas and their 
development, the Vaiseshikas. We shall not enter 
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here into the details of their philosophy, nor how 
they missed their mark in failing to furnish true 
explanations of the universe (in spite of the most 
marvellous display of brain-power which some of 
their exponents showed), for a brief survey, of 
which the student is referred to the pages of the 
Brahma-Sutras, but suffice it to say, that out of this 
chaos of conflicting argumentation there arose one 
man who almost hit the mark. ‘This was Kapila, 
the father of Psychology. Ho laid it down that the 
universe was the manifestation of one Primal 
Substance—the Pradhana—which was the equili- 
brium of three component forces, attraction, re- 
pulsion and balance, and out of which evolved 
cosmic intelligence which again produced egoism, 
and this in its turn was subdivided into the mind, 
organs and fine essences and gradually, out of the 
combination of these fine essences, the gross uni- 
verse was manifested. The great credit of this 
school lay in a masterly analysis of human ex- 
perience; they shawed (long before Kant) how 
every perception ‘was a compound of two factors, 
something impinging on our senses as it were 
and giving them the suggestion, while in response 
to that stimulus our mind goes out and coats that 
something with a layer of its own, and then cogni- 
tion is possible. So, our knowledge is neither 
wholly mental, nor wholly physical—it partakes of 
a two-fold character, presenting the ‘something’ 
external (the thing-in-itself which remains un- 
known, as itis) in terms of our senses. The 
Pradhana is anterior to both intelligence and mat- 
ter, which are of the same &ind, though varying 
in fineness, and as such act and react upon each 
other. Thus the Sankhya Philosophy gave one 
good explanation of the interaction of mental and 
physical phenomena. 

But there were two great flaws in this doctrine, 
otherwise almost perfect. One was that the San- 
khyas called Pradhana insentient, and at the ‘same 
time described it as an independent principle, 
acting in the mere presence, without intervention, 
of Purushas or souls which were the principle of 
intelligence. It is the sentiency of the Purushas, 
it was held, that reflected itself in the apparent 
sentiency of the modifications of Pradhana, e. g. 
the human mind and so on. The Purushas were 
considered as infinite, eternal and immutable, and 
atrangely enough, in the same breath it was stated 
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that they were infinite in mumber We might 
expect more rational considerations from the father 
of human Psychology, who perhaps to bung him- 
self within the easy comprehension of the average 
man, postulated the plurality of souls, so as not to 
upset all on a sudden their cherished notions. 
The practice of suiting the instructions to the 
mental capacity of the students has been a time- 
honoured custom in India where, in consequence, 
religious toleration is most in vogue. Or was it 
that the Sankhya as Kapila formulated it was not 
the system which in modern times goes under the 
name? Be that as it may, it should have occurred 
to the sage that there cannot be ‘two Infinities, that 
Infinity implies also transcendent nities. A 
finishing touch, as it were, was given to the remark- 
able deductions of the Sankhya Philosophy and 
the most rational explanation of the universe 
offered by the Philosophy which stood up to 
challenge the last two conclusions of the Sankhyas 
viz. independence of the tusenfienf Pradhana and 
the plurality of injinife Purushas. 

To remedy the weak points in the armour of 
the Sankhya Philosophy Vedanta, culminating in 
Advaitism, identified the Pradhana, or Prakriti as 
it is called in this Philosophy, with the Purusha, 
or Brahman, which is the name used in Vedanta, 
asserting that Prakriti is the Shakti or Power of 
Brahman, the static and dynamic aspects, as it were, 
of the same Principle, Brahman, like the Sankhyan 
Purusha, is eternal and infinite, but One without a 
second and therefore transcends thought and 
speech. No predication is possible of It. Itis 
Existence Absolute, Knowledge Absolute, Bliss 
Absolute. The Prakriti is neither existent nor 
non-existent, you cannot admit it to be real, for it 
disappears in the state of highest Realisations, nor 
can you deny its existence, seeing that this it is 
that causes all the differentiation that we see in the 
universe, All the changes that we see are really 
in the Prakriti which is like a veil thrown over 
the Atman, the thing-in-itself, the eternal Witness 
which man is in reality, and through rents in that 
veil more or less of the Reality behind manifests 
itself. This positing of the Atman as the eternal 
subject—without which no consciousness is pos- 
sible—is the crushing reply to the absurd position 
of the Buddhistic Idealists who assume that there 
might be a flux without an absolutely steady cog- . 


aes 
pieing subject, © We erroneously attribute the 
chonees of Prakriti to the immutable Atman, ‘This 


Adhyasa, born of ignorance 
beginning. Each man has somehow 
come to identify himself with bits of Prakriti 
which is a supervening adjunct (Upadhi) casting 
its false image the real Self, so 
create the illusion that the Self also is actually 
undergoing the changes of the Prakriti: just as we 
ataibute scalding properties to hot water, although 
we knew water is cool by nature, Remove the 
superimposition through discrimination, and right 
knowledge ripening into the Realisation of Nirvi- 
kalpa, Samadhi will result. ‘This is the whole task 
He has covered his eyes with his hand, 
and calls himeelf blind. He came to play as an 
actor and has forgotten his identity, All he has got 
to do is to remember that he is not the little, puny 
being he now considers himself to be—it is a 
mask he has himsell put on—-but he is the glorious 
Atman.-He cannot die for he is the 
of Existence; he cannot be ignorant for he is 
Knowledge Absolute, and he cannot suffer 
for he is Bliss itself. 


is Super-imyposition 
without 


pon as to 


ol man, 


Essence 


misery 
He bas never been bound, 
for if he were, he could never attain liberation 
either, The whole mischief lay in a wilful wrong 
identification, a self-hypnotisation, and the way 
to deliverance lies not in vain argumentation but 
in boldly facing the Truth, and breaking the dream, 
Thus roars the lion of Vedanta-—“ Arise, awake, 
and stop not ull the goal is reached!" 


Swamt Mapiavananpa, 


* EPISTLES OF 
SWAMI VIVEKANANDA. 
CLAXXIILI. 
( Original ) 


. Hotel Belle Vue, 
Beacon Street, Boston. 
ath September, 94, 
Dear Mother S—, 
1 did not forget yon at all. You do not 
think I will be ever as ungrateful as that? 
Mou did not give me your address, still I 
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from 
Perhaps 


have news about 

Landsberg through Miss Phillips. 
seen the memorial and addtess sent 
] send some to be sent 


been getting you 


you have 
to me from Madras? 
to you to Landsberg, 

A Hindu son never lends to his mother, but 
the mother has every right over the son 
and so the son in the mother, [ am very 
much offended at your offering to repay me 
the nasty few dollars. 1 can never repay my 
debts to you. 

T am at present lecturing in several places 
in Boston, What IT want is to get a place 
where I can sit down and write down my 
thoughts. I had enough of speaking ; now I 
want to write. I think I will have to go to 
New York for it. Mrs, Gurnsey was so kind 
to me and she is ever willing to help me. 
I think I will go to her and sit down and 
write my book, 

Yours ever affectionately, 
Vivekananda. 


P. S, Kindly write me whether the Gurnseys 
have returned to town or are still in Fishskill, 


Vv. 
CLXXXIV, 
Salutation to Sri Ramakrishna ! 
Alluhabad, 
5th January, 1890, 
My dear Sir, 

I am very sorry to hear of your illness 
from your kind note. The gist of the letter I 
wrote to you about your change to Baidya- 
nath was that it would be impossible for a 
man of weak and extremely delicate physique 
like you to live in that place unless you spent 
a good deal of money, If change be really 
advisable for you, and if you have deferred 
it so long simply to select a cheaper place 
and that sort of thing, it is certainly a matter 
of regret. * * Baidyanath is excellent so 
far as the air is concerned, but the water 
is not good, it upsets the stomach, I used 
to suffer from acidity everyday, I have 
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already written you a letter} have you got it, 
or finding ita bearing letter, have left it to 
its fate? In my opinion, if you Aave to go 
out on a change, the sooner the better, But, 
pardon me, you have a tendency to expect 
that everything should fit in exactly with 
your requirements, but unfortunately, such a 
state of things is very rare In this world, 
Arena Gada CaI—" One must oneself 
under any — circumstances.” have 
mercy,” is all right, but He helps him who 
helps himself, Ifyou simply try to save your 
purse, will the Lord arrange the change’ for 
you by drawing on His ancestral capital? If 
you think you have so: much reliance on 
the Lord, don’t call in the doctor, please. 
* * If that does not suit you, you should 
goto Benares. I would have already left 
this place, but the local gentlemen would not 
give me leave to depart! * * But let me 
repeat once more, if change is actually decided 


Save 
“Lord 


upon, please do not hesitate out of miserli- 
ness, That would be suicide. And not even 
God can save a suicide, Please convey my 
compliments to T— Babu and the rest, 
With best regards, 
Yours affectionately, 
Vivekananda, 
CLXXXV. 
: ( Original ) 
My dear F—, 
* * Aword for you, Remember always 
J may not see you again. Be moral. Be 
brave. Be a_ heart-whole man.—Strictly 
moral, brave unto desperation. Don’t bother 
your head with religious theories. Cowards 
only sin, brave men never, no, not even in 
mind. Try to love anybody and everybody. 
Be a stan and try to make thase immediate- 
ly under your care, namely R—, K— and 
{—, brave, moral and sympathising, 
religion for you, my children, but morality 
and brayery. No cowardice, no sin, no crime, 
ne weaknessy—the rest will come bf itself, 
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Any 


And don't take Reo with vou ever 
ever allow him to visit) a 
cnervating cutertaintment whatever, 

Yours affly. 


Vivekananda, 


theatre or 


My dear R—, K— and 1—, 

Bear in mind, my children, the cowards 
and those who are weak only, cominit sin and 
go to tell lies, The brave are always moral, 
Try to be moral, try to be brave, trv to be 
sympathising, 

Yours 
Vivekananda, 


STORIES OF SAINTS, 


( Retold by G.) 
[V.: 
How PAOLO BECAME A HERMIT. 


PER Nrome: the hermit, lived in the desert, 

working and praying, And the waste 
places of the wilderness he made habitable, 
and other pious men, fired by his holy 
example, came and lived with him. These 
men became his disciples and they made little 
tells to dwell in and they tilled the ground as 
Antonio did®ind were instructed by him, 
eAnd they lived each in his little cell and 
when they came together to cultivate the 
land they kept silence, discoursing only on 
feast days. And -the land began to bear 
fruit and the hermits through labour and 
prayer increased in holiness, 

So exceeding gentle and sweet was the 
conduct of these men that even the wild 
beasts became tame in their presence. Vet was 
their life very austere and difficult and many 
coming there grew faint-hearted and returned 
to the world. 

“One day a husbandman, Paolo by name, of 
advanced years, but pure in heart and of 
simple manner, came to Antonio, seeking 
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speech with him. And the saint seeing the 
Said 


“Father, 1 desire to become a hermit,” 


oldman bade tim his wish, 


Paulo: 
Antonto made reply: 


Express 


* An old man like thee 
cainot became a hermit; return to thy fields 
and serve God,” said; “ Father, if 
thou wilt teach me 1 can become a hermit.” 
Antonio answered ayains © Thou art too old 
to heeome a hermit, for the life is hard and 
even the young grow faint-hearted, But if 
thon wilt not vetuen to thy fields go toa 
tonastery where the life is not so austere and 
where there are many brethren to guide thee, 
I five here alone in this little cell, eating only 
once in fifteen days, flow couldst thou live 
with me?” “Then Antonio entered within his 
cell, leaving Paolo without and he remained 
fiside his cell three days and three nights, 
On the fourth dav, Autonio stepping forth 


Paolo 


from his cell found Paolo still waiting there, 
And knowing that Paolo had brought with 
him neither food nor drink, Antonio marvelled 
much at his coustancy, Then Antonio said: 
“Vf thou desirest to become a hermit, do.as 
1 bid thee.” Paolo made reply: “ Right 
gladly will IL obey thy commands.” Then 
Antonio wanting to test his sincerity put him 
to such difficult tasks that hardly a man could 
accomplish them, 

First Antonio said: “ Paolo, stay in this 
cell till T return, then will T appint thee thy 
task.” And Antonio observing Paolo secret- 
fy saw him remain motionless in the cell for 
a space of seven days, though the heat in the 
cell was well-nigh unbearable, 

Theu Antonio called Paolo to come forth 
from the cell and giving him some palm- 
stalls soaked in water bade him weave a rope. 
And Paolo working diligently wove till the 
hour grew late. But when Antonio saw the 
rope he showed great displeasure as if the 
work had been done badly and he bade Paolo 
undo the rope and weave it again. 
Pavlo without demurring and with right cheer- 
fal countenance undid the rope and with 
great labour wove it again 
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And Antonio observing Paolo so meek and 
nowise cast down in spirit and remembering 
that Paolo had fasted seven day's, nor had he 
touched water to moisten his lips, wondered 
at the old man’s constancy, But wanting 
to test him still further he said: “ Paolo, , wilt 
thou eat a morsel of bread? Paolo made 
answer: “If it seemeth right to thee, O 
Father." And Antonio observing his humi- 
lity brought the bread, And as the bread 
was placed upon the table, Antonio read a 
psalm and said a prayer, And this psalm 
and this prayer he repeated twelve times, 
But Paolo, far from being impatient, joined 
in the reading and praying with great devo- 
tion, Then, when they were seated at the 
table, Antonio said! “ Paolo, look at the food 
but do not eat till evening.” 

And when evening was come and Paolo 
was still seated at the table looking at the 
food, Antonio said: “Paolo, rise from thy 
seat and lie thee down to sleep.” And Paolo 
rising from his seat, did as he was bidden, 
But at midnight Antonio woke him up to 
pray. And they continued in their prayers 
till morning. And during the day they 
laboured and towards sunset they read and 
prayed as ou the evening before and then 
they sat down and ate. And when they had 
both eaten one little loaf of bread, Antonio 
said : “Old man, eat.” “Paolo said: “If thou 
eatest then will T eat’ Antonio said: “One 
small loaf is sufficient for me, for | ama 
hermit.” Replied Paolo: “ It is enough for me 
who wish to bea hermit.” And rising from the 
table they said again their prayers and sang 
psalms and they slept till the middle of the 
night when they prayed again till morning. 

And many a sore and difficult task did 
Antonio lay upon Paolo. And when some 
brethern came to visit Antonio, Antonio said 
to Paolo: “Serve the brethern but do not 
speak till they have departed from here.” 
And Paolo, in obedience to Antonio, re 
mained silent for the space of thtee days, 
serving the brethern, 
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Then the saint Seeing how ready Paolo was 
to obey and how great his humility, said to 
him: “ Brother, if thou art able to continue to 
do as thou hast done, thou shalt remain with 
me.” Said Paolo: “Father, God helping, I 
Will coutinue to labour and obey thee as be- 
Then Antonio rejoiced and 
“ Now art thou a hermit,” 


fore ! said : 
And he gave him 
a little cell some distance from bis own and 
there Paolo lived, perfecting himself in the 
sight of God, working and praying as Antonio 
did. And when the body was worn out the 
soul fled to its place of eternal rest in God, 
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(Continued from page 259.) 


weeqeargwad Paps 

watea haat a gaara: | 
GRAM ACA AAT 

Tt: Ye fag Gereatawar Wyesii 

23. From the perception of unreal 

things there is neither satisfaction nor a 
cessation of misery. ‘Cherefore, being 
satisfied with the realisation of the Bliss 
Absolute, the One without a second, live 
happily in'a state of identity with the 
Real Brahman. ; 
. | Wether satisfaction &&c.—Compare the cele- 
brated verse—" Never is desire appeased by the 
enjoyment of sense-pleasures,”’ &c, | 


Mad AAW Waewaata: ang | 
SATACAGBAlA: Ria FAT AEA Nye 

524. Beholding the Self alone in all 
circumstances, thinking of the Self, the 
‘One without a second, and enjoying the 
Bliss of the Self, pass thy time, O noble 
soul! 

4 ~ “naw a 
RAUCSAacarme raaes 

famerd saiita geoaeuaa | 
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Te TWAee Gear eT 
wife derives wares Alene WYRM 

925. Dualistic conceptions in the Atma, 
the Infinite Kiewledge, the Absolute, are 
like imagining castles in the air. Theres 
fore, always identifying thyself with the 
Bliss Absolute, the One without a second, 
and thereby attaining Supreme Peace, re 
main quiet. . 

[ Outet—as the Witness. How, be is to live, is 
explained itv the next verse. | 


qualiasear warqarla- 
Gercawmagtametzar: | 
AQAA AAAS WeTeATAT 
TAMAS faceacy WYyRehi . 
526. he restful state of the mind— 
which is the root of unreal imaginings— 
of the noble kuower of Brahman, in a 
state of identity with Brahman, 7s Suz 
preme Quietude, in which there is cons 
stant enjoyment of the Bliss Absolute ,— 
the One without a second, 


aed fattaaediact wasraaT | 
TAMTAATARIST LATA PACT TAT: NMI 

527, To the man who has realised his 
own nature, and drinks the undiluted 
Bliss of the Self, there is nothing more 
exhilarating than the quictude that comes 
of a state of desirelessness. 


TAA WV aIsarwal arseqarty ar | 
GUS TSRAMATATAT: SRT Bhat: NV 
528. The illumined sage whose only 

pleasure is in the Self, ever lives at ease, 


_ whether going or staying, sitting or lying, 


or in any other condition, 
' We is perfectly independenr. j 
a qunraiaataiaariz- 
WeaTaa AIS aaeTy: | 
aiaawer wecaatsier 
eauga ar Praarsaer yeti 


+ <r wean: 


2 The noble soul who has perfectly 
Hised the ‘Trith and mind- 
functions meet with ito obstruction, does 


whose 


hoe more depend upon conditions of place, 
time, posture, direction, moral disciplines, 
objects for meditation and so forth. What 
regulative conditions can there 
knowing one’s own self? 


be in 
{ Pave—holy places are meant. 
time. 
Podares Which is an important 
beginners. 


Similarly with 


thing with 
‘Asana’ may also mean $ seats,’ 
Direction—facing north oy east. 
Moral disciplines—Vhe Fama and Niyama ob- 
servances mentioned in Ashtanga Yoga, 
Objects of meditation-— gross or fine, } 
~ an * 
seisafata free Ferm: wrseaera | 
* r LY 
fear amrmaget afeteaia qarasit: Wyg0 
$30. To know that this is a jar, what 
condition, forsooth, is necessary except 
that the means of knowledge be free from 
defect, which alone enstres a cognition of 
the object ? 


| Woans of knowledge—e. g. the eye in the case 
of vision, and se on, ] 


wanrear fratax: sarit ata ara | 
RG ATG At Ge A AE AreaGEAT WIV 
$31. Sothis Atman, which is an eternal 
vetily, manifests Itself as soon as the 
means ot right knowledge are present, and 
does not depend upon either place, or time, 
or (internal) purity. 

| Meass...... 4now/ledge—Realisation, to which 
diyect perception, inference etc. are subordinate 
, aids. } 


Rardiseaataarsd facta t 
AaTAMiaascqed AUTTata TzeAT WABMl 
532. The consciousness that 1am Deva- 
fiatta is ind@pendent of circumstances; 
similar is the case with the realisation of 
this knower of Brahman that he is Brah- 
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WIG*AlaI AUVAT ATTA TET ATAT | 
AAAAAAT Ss (HF ALATANTATA UYRR 

533. What indeédd can manifest That 
whose lustre, like the sun, causes the 
whole universe,—unsubstantial, unreal, in- 
significant—to appear at all? 

fAn idea of the famous Sruti passage“ He 
shining, everything also shines, through His light 
all this is manifest.” | 


Faueargqeanta ats waaay | 
gaat a faeg Frarart sara UYREN 

534. What, forsooth, can illumine that 
Eternal Subject by which the Vedas and 
Puranas and other scriptures, as well as 
all beings are endowed with a meaning ? 

{ An echo of Brihadaranyaka IL. iv. 14, 

Other seriplares—may mean the Six Systems of 
Philosophy or anything else. } 


ay eqsaitacaraale- 

TAISTAT: THAT AA: | 
qaa faara faywaeat 

WAAT AMTATSAATAA? YBa 

535. Here is the Self-effulgent Atman, 

of infinite power, beyond the range of 
conditioned knowledge, yet the common 
experience of all,—realising which alone 
this incomparable Kuower of Brahman 
lives his glorious life, freed from bondage. 


a Waara ar free: warae 
a Wend ANG fawaa TI 
AAA Mista Aeaia cat 
FAVFATIAPATaA TH: NYREM 
536. Satisfied with undiluted, constant 
Bliss, he is neither grieved, nor elated by 
sense-objects, is neither attaghed nor 
averse to them, but always disports with — 
the Self and takes pleasure therein. 
° Ondtluted &c.—i. e. Absolute Bliss. 
Neither atiacked >—Compare Gita XIV. 22-25.) 


: 
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wat ersqat aa aren: airefat aeafar 
ara frag cad faa facd Get WyQon 
937. A child plays with his things for- 
getting hunger and bodily pains; exactly 
so the man of realisation takes pleasure in 
the Reality, without ideas of ‘I’ or ‘mine,’ 
and is happy. 
pes ct en x ge eee 3 
PASAT FAA ee QU AAU WT SICAL 
Tararsam fatear fafacitfiar 
Caata ae | 
aet qraaaraarfactedt fesareg Uzar aT 
aan fanareaditag faat arsr az 
Teta WBSH 
538, Men of realisation have their food 
without anxiety or humiliation, by beg- 
ging, and their drink from the water of 
rivers; they live freely and independently, 
and sleep without fear in cremation 
grounds or forests; their clothing may be 
the quarters themselves, which need no 


washing and drying, or any bark, etc.; the, 


earth is their bed; they roam in the ave- 
nue of Vedanta; while their pastime is 
in the Supreme Brahman. 

[*This is a splendid setting forth of the free life 
of a true Sannyasin. 


° Without fear—because of their identification 


with Brahman, the One without a second. 
Quarters &c.—He goes nude, that is. 
Any bark ete.—this is suggested’ by the word ay 
in the text. 


Bark or cloth, anything may be their dress. | 


fanraaratea atcaag- 
YAFAAMeaTasITsays | 
GUAT AMAIA ATUT 
ASA AS SAAT AT: NYREM 
539. -The knower of Atman, who weats 
no outward mark and is unattached to 


external things, rests on this body with- 
out identification, and experiences all 
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a 
sorts of sense-objects as they come, 
through others’ wish, like a child. 

[ No outsiard marks Hence it is bo diffieylt te 


know them, 
Sense-odjecis—food ete 


As they come—in the working out of Prarabdha 
work. 


Through others’ wish—as asked by his devotees 
or friends. | 


feneatt are a irae at 

waqNTAT ang FaeraqTE|U: | 
SRUCIAUT GT AMAIA 

faIraaaite aTTaearT NYZoll 

540. Established in the ethereal plane 

of Knowledge Absolute, he wanders in the 
world, sometimes like a mad man, some~ 
times like a child and at other times like 
a ghoul, having no other clothes on his 
person except the quarters, or sometimes 
wearing clothes, or perhaps skins at other 
times. 


{ Ghou/—with no sense of cleanliness. It should 
be noted that these are some of the devices ta 
ayoid the company of vulgar people. 


Skins-—the word in the text also means * bark.’ } 


AAAHASN SacaAasae Ala: § 
EANAT GAT GE: Sas arena Fert: NYBY 
541. The sage, living alone, enjoys 
sense-objects, being the very embodiment 
of desirelessness,—always satisfied with 


his own Self, and himself present as the 
All. 


{ As the All—knowing his identity with the whole 
universe, as Atinan. | 


ofuega fata whale wererairaa: 
afagura: der: efaeancrarcaiaa: | 
ataeranrya: ataeana: araratea- 
aaa oa: AAAI aiaa: NYVt 
542. . Sometimes a fool, sometimes 3 
sage, sometimes possessed of regal splets 
z 


« 
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dour; sometimes wanderinp, sometimes 
behaving like a motionless python, some- 


times weating a benignant expression; 


sometimes lionoured, sometiines 
someti 
of realisation, ever happy with Supremic 
Bhi 
{ There kre some of the impressions which the 
phases Ola saint's life produce upon the outside 
world, People jadge him diversely, but he is 
fupremely indifferent to what others think of or do 
towands him, 
Prihen— which seldom moves but waits for the 
food to come ta it, 


insulted, 


mes Unkunowns—-thus ives the man 


(To be continued, ) 


A NATIONAL PORT OF BFNGAL, 
(A stupy,) 


Se HERE are two, the Prana and the Pira?, the 
iy eve who is the seed, the other who is tha 
full-grown tree; what that one implants, 

the other blows into leaf and fruit, beauty and 
bloom, If Chandidas is the seed-poet of love, in 
the national literature of Bengal, in her national 
Hife-culture Chaitanya is its tull-ripe” master-ex- 
pression. Soalsoin the field of Shakti-worship, 
the seed-ideas which Sti Ramakiisina in a later 
age developed into perlect maturity and living 
tealisation, was sown nearly two hundred years ago 
by Su Ramprasad, travelling from mouth to mouth 
sod ingrained into the very vitals of our village 
heart are an. invaluable national 
Coendidas has plucked the roots of love trom a 
higher heaven and transplanted it in our national 
Seul through his songs which are the living re- 
serds ot bis Sadsewa, soalso has Ramprasad, the 
etermal child, brought down the germ-ideas of the 
Mother-cult from the plane of dreams to the plane 
©} practical spirituality. As the one nursed in his 
bosom ua age of Love, so the other involved in his 
heart an age of Shakti. The twin poet-priests. of 
Rengal's national. culture deserve immortal me- 


Ingsiais in the temple of the naional heart. Had 


treasure, Tf 


Dre, 


we been a fitter progeny, we should have paid a 
worthier reverence and conserved their gifts in 


eternal frames of gold 


Ramprasad was a national poet, for he created 
& national fiteratare, Ramprasad was a national 
tadhkaka, for he has left the 
legacy that one has ever conferred upon his people 
the \Wiother’s Name, in living letters of fire, 
every syllable of which is  surcharged with his 


greatest spiritual 


spiritual power, his burning sadhana and realisa- 
tion, 
child of the Divine Mother and the manéram he 
bas left on the nation’s lips is the immortal 
yiddha maniram ot our national Yoga and sadhana, 


He was not only a sadhaka, but the siddha- 


The great bard of Kumarhatta, an insignificant 
village down the Bhagirathi, in. the Halisahar 
purganna of the 24 Purgaunas, was born between 
the Saka-eras 1640 and perhaps in a family belong- 
ing to the Vaidya case, But all is misty and 
shadowed in oblivion and nothing can be very 
surely known or told about his birth, parentage, 
caste or early life. Ramprasad lives, really in his 
songs and all that can be gathered about his life 
fromhis songsand many-voiced rumours afloat in 
the neighbourhood and abroad, can be given ina 
very uncertain language to curious readers. We 
shall therefore leave that difficult task to abler 
hands and meanwhile busy ourselves within our 
scanty columns with a brief study of his immortal 
songs, 


Kaviranjan Ramprasad’s first song has an ins 
teresting history attached to it. He was then 
mere urchin yet in his teems, a poor orphan, 
charged after the death of his father with the heavy 
burden of a many-branching Bengali family -on 
his shoulders and he had to accept service, it is 
said, in the house of some wealthy gentleman of 
Calcutta, as a clerk. The young Jad of deep 
spiritual yearnings from the first day of his work, 
while immersed in his solitary thoughts burst into 
a song. burdened with his heartful devotion and 
unconsciously, the pen in his fae moved amidst 
the account-books and scribbled out a lytic song 
of original melody, music, and beauty. “Q give 
me, Mother, the charge of Thy purse, I shail 
Dever prove an embeazler.” This was the first 
line of his song, inscribed on the first page of his 
account Khata, The devoted child, forced to _ 


O20 A NATIONAT 
work at ayithmetics, had his heart set elsewhere and 
he longed to keep an immortal account not of 
matetial dust and drum, but the eternal treasure 
of his Mother's feet. Imagine the wonder of his 
employer, when he came upon the performance 
of the boy! But Mother's more 
wonderful and Ramprasad, instead of being turned 


the will was 
outin anger by the noble-hearted rich man, who 
had seen through those black lines and in ap- 
preciative admiration had understood and pene- 
trated into the heart of him who could produce 
those lines, was gifted with a life-long pension of 
thirty rupees for the support of bimself and his 
family.’ both Hindu 
heart and Tindu system of spiritual culture ! 

The caged bird was now free to swim in the 
infinite sky. He made himself a ‘ Pancha-mundi 
Asan,’ a celebrated Zasiri¢ seat upon five kinds of 


Wonderful, indeed, were 


skulls buried underground, similar to the one, 
which Sri Ramakrishna sat upon in Dakshineswar 
during bis days of sadhana and there plunged 
himself into a fathomless sea’ of devotion. Soon 
the fame spread and people flocked to his place 
to hear his sweet songs and it was not long be- 
fore it drew the attraction of Maharaja Krishna 
Chanda, the Vikramaditya of Bengal, a noble 
patron of learning, and he wanted to take the 
powerful bard with him to Nayadwip and there 
give him a reverential place in his court beside 
another mighty poet Rai Gunakar Bharat Chandra 
of undying fame, ‘The simple-hearted poet was not 
a man of letters primarily, a votary of Muse, not 
Saraswati, but Kali, the Power-Mother was his 
Deity. He refused the great Maharaja’s request 
and chose to remain a completely free child of 
nature and shunned the royal court with an abrupt 
answer, The powerful Zemindar, far from being 
displeased, admired the noble courage of the man, 
and as a token of his appreciation made him a 
liberal grant of hundred ‘bighas' of rent-free 
land, In addition, he was given the title of Kavi- 
Tanjan, which comes down to this day with his 
name. Wonderful again were Hinda heart and 
the influence of Hindu spirituality! It is said, 
that Ramprasad wrote about a lakh of lyric-songs. 
“O Mother, I have reared a Iakh of my spokes- 
men to Thee, what more lies within my capacity ?”° 
The poet was not ungrateful to the Maharaja, he 
finished a mythical ballad, ‘Kali-kirtan” by title 
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and made a gift of it to the honoured name of the 
He wrote two other 


Keri 


voblesminded Zemindar, € 


poems. ‘Siva-kittan and ton,” only 


broken remnants of which are extant, bat anther 
“My books shall toss 


on the grounds, T shail drown myself in gongs * 


ship was not his avocation 


There is pretty story cutrent about the wonder- 
ful magic influence of his melodies, which sub- 
dued even such a heart as that of Nawab Sirejud- 
dauila, “The in a launch on 3 
tiver-trip under dusk. The bard was along with 
Maharaja Krishna Chandra in another Buzra, singing 
his usual songs. The Nawab heard from a dis- 
tance and alt once summoned the poet to his own 
Buzra, and bade him sing a song to him. He 
complied and thinking that it would most please 
bis Excellency, he began a Hindt Guzal. The 
Nawab nodded In dissent and said, ** Not that but 
the one, you were singing interspersed with the 
word Kali, Kali.” Then Ramprasad understood 
and fell into his deeper rapture and burst Into a 
flood of divine melody, which melted the heart of 
the Ruler of Bengal, and all that were present. 


Nawab was out 


In his own village of Kumatrhati, there was a 
rival poet, Ayodhyarama by name and a Vaishnava 
by religion. In those days, there was a_ bitter 
rivalry between the followers of the Shakta and the 
Vaishnava cults in Bengal. he two sadsakas 
were however fast friends at heart, but often in- 
dulged themselves in amusing controversy in 
rhymes, each trying to put the other to ridicule, 
tothe amusement of the simple-hearted viliage- 
folk. While Ramprasad sang, “This world is a 
place of doubtful taste; O brother, I toss in the 
bazar of joy,” Aju Gosain, as he was popularly 
called, in his witty retort, corrected the Tantric by 
his fuller Vaishnava views singing, “ This world 


“is an abode of felicity, O you, Ido eat and drink 


and revel ina merry fun..,.., © you Sen. (Ram- 
prasad’s family surname) of litle knowledge, you 
can understand only in a’ yery crude manner.” 
When Ramprasad said, * The remains of Karma, 
the dregs beneath an ot pot, and the remnants of 
a mad man’s mania, do not meltaway evea in 
death,”"-=his astute tival would make of him a 
fun as be would sing, “yes the rope of Karma the 
inborn habit of pilfering and along with these 
the drowsiness of intoxication cannet be avoided 


of 


even in death!" Tt is needless to say in that 


Aju was flinging a very pricky and pungent reflec 


tin of sarcasm at the God-intoxtcated great 
Tantnka, whose Sadhana enjoined on him. strong 
drink as one amongst the five ' Makras” of Tan 


trie practice, the physical emblem, according to 
114 view, representing divine drunkenness of soul. 
The wit and depth of thought displayed in these 
mutual attacks was a thing’ of pure enjoyment to 
Often Maharaja Krishna Chandra 


times, when things 


village people 
enjoyed the controversy, at 
appeared to be carried to the extreme, he would 
jnvite the Vaishnava poet and forbid him to 
compose songs any more, out of deference to his 


greathearted rival The Standard Bearer, 
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The Problem of National Kducation in India, by 
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Triplicane, Madras, 
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This book of 247 pages from the pen of one 
who has been associated with educational institu- 
tions and interests of this country deserves the 
attention of all educationists, In it the author has 
brought together by quotations from acknowledged 
authorities the recent thonght on educational 
topics, Hs methods, scope and ideals from the 
wtitings ot the educational thinkers of the West; 
it therefore has an interest for all who desire to 
bring up our educational institutions to the 
level of the most recent advanced thought, ideals 
and methods of the day. Lately a survey of the 
educational machinery of England was undertaken 
by Mr. Fisher, and methods for improving, extend- 
ing, and swengthening it was embodied in the form 
ofa Bill, In a chapter of this bock the author 
brings cut the principal lines of educational reform 
and the changed angle of vision with regard to 
education as embodied in Mr, Fisher's Educational 
studies. The chief points of emphasis are the 
recognition of the great value of Education in 
the life of a nation and the imperative necessity of 
extending it. so that the nation may get the 
highest value out of life and increase national 
‘efficiency im all departments of activity. For 


~ 
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education isthe most fraitful investment giving a 
return of the highest value in the increased effi- 
cienev of national life. ‘The 
education is that a more all-round education of the 


second idea about 


whole man, spiritually, intellectually and physically 
must supplement the older over-emphasis on 
merely literary education, and that mind, body 
and character should be harmoniously developed 
by Education, so that it may be best employed to 
the advantage of the community and of the individ. 
al as a member of it, As a result of this, as on the 
one hand the claims of industry drawing away 
the juvenile population to special callings before a 
grounding in general knowledge and mental 
equipment has been made are sought to be curbed 
by providing a sohool-lifé for a sound ground-work 
of general knowledge; on the other hand the 
evil of education unrelated to the future work of life 
isremedied by providing for practical inswuction at 
appropriate stages and by a variety of courses to 
fit a man for the line of work and calling to which 
his aptitudes and turn of mind take him—to enable 
him to reap the greatest benefit from life. Another 
great item of educational reform is the great 
need of physical education and of improving the 
physique of the children and juvenile persons 
under instruction in order to get the fullest benefit 
of education. In the application of these prin- 
ciples of reform to Indjan Educational conditions, 
the author emphasises the duty of the State to 
provide for education as one of its first functions, 
but he does not minimise the importance of the 
educational activities: of private agencies. He 
emphasises the need of technical and industrial 
education, and the provision for the physical 
development of the young. In a different chapter 
the author points out the imporiance which the 
teaching of patriotism has assumed in the national 


. policy of Western countries, regularly imparted as 


part of the general curriculum. The inculcation 
of the sentiments of patriotism and loyalty to 
country willenable the citizens to take an intel- 
ligent interest in and bear with enthusiastic 
loyalty all the burdens and duties of citizenship. 
This is also fostered by the patriotic teaching of 
history. The author also advocates the teaching of 
patriotism in our schools and colleges for quicken- 
ing national consciousness and the sense of pride 
in the country’s past and future. But he is careful 
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in W arning against chauvinism or fostering the spirit 
of aggressive nationalism, which las beea in some 
sad and devoted 
patriotism is consistent with love of bumanity. In 
India this side of the teaching should take the form 
material and 


cases its detection, — Intense 


love of India, its 
-rivers, hills, landscapes, scenes, 


of inculeating 
physical aspects 
also its cultural achievements, the 
history, its language, tradition, laws and customs— 
all that constitutes its individual character, But the 
love of India siould be tanght as that of the whole 
of the nation, regardless of the various religious 
creeds and ¢astes-—in short of the universal aspects 
of national ‘and cultural life, the common basis, 
apart from its regional, racial elements. 


heroic figures of 


In the chapter on Physical Education, the author 
lays stress on the great importance which it has as- 
sumed in educational schemes in view of the modern 
strenuous conditions of life making a great demand 
on the vitality of the race and hence the necessity 
of securing and conserving the health, The author 
describes in detail the items in the health-pro- 
gramme of the recent educational schemes of the 
West. It includes first, health examination for the 
detection of physical defects in the pupil, mental 
examination co-relating the programme of the 
pupil with his dominant interest and the grades 
of studies with prades in physical education, 
secondly, a healthful environment in home and 
school, thirdly, instruction in health problems, 
fourthly, physical activities, with different kinds of 
exercises. The above considerations are collected 
by the aythor by a study of educational institutions, 
methods in Western countries and we would profit 
by digesting them and seeking to apply them to 
the solution of our educational problems. The 
Lalaji deserves the thanks of his countrymen for 
bringing them within their reach, 


With regard to the bearing our national and 
cultural ideals on the Educational problems we are 
afraid the author has been led by the view of 
ultra-progressiveness on Western lines toa mis- 
taken estimate of their value, bearings and pos- 
sibilities. We cannot believe with him that 
our religion and philosophy all tend towards 
negation of life, or that only the gospel of life, 
in its crude, raw, vitalistic sense is the only saving 
truth needed to resuscitate us. We believe that 
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hy. have great 


our euiture, religion and philneop 
practical possibilities and poimt beyaud the 
ances of outward life, deepening it to the 
possibilities of Spirit or God the 
all human Indeed 
mundane view of human Jife 


brought the present material-economic civil 


ippeae 

highest 
yoal of 
secular, 
and eadeavour: 


uluinate 


endeavours mere 


have 


tion 


toa blind alley, and itis now trying to escape 
from its limitations by opening beyond the horizun 
of secularism to the possibilities of the Spirit [t 
is in this direction that the higher mind of human- 
ity in its collective march is opening, and it would 
be a folly that containing the secret of the knowl! 
edge—the Brahma-vidya—enshrined in our Sans- 
krit literature, we should eschew itand follow the 
same exclusive concentration of view and effort-an 
outward life and progress and) commit the same 
mistake of one-sidedness from which the West 
is trying to escape. For the spiritual nature and 
destiny of man, representing bis basic trath of 
being, cannot be suppressed or whittled away im 
the interests of his vital interests, and mankind will 
be the poorer-for it, and will commit grievous mis- 
takes in life. No more can over-emphasis ot 
Spirit be allowed to suppress practicality of life for 
the majority of people without devitalizing them. But 
both the interests can be served in the right measure 
and balance, life taken for what it is worth, its 
disciplines accepted, its values worked ont, but 
only with the ultimate goal of unfolding the spir- 
tual possibilities. For this to be suctessful, spiri- 
tuality must be the basis even of life's activities, 
in order that the latter may not degenerate into 
vitalistic exaggerations and riot of passions and 
desires but be the proper rhythms of Spirit. There- 
fore the author's diatribe against Sadhus, Fakirs, 
monks and his deploring of the spirit of renuncia- 
tion in the Scriptures of the world is too crude and 
material; for they have a place and must form 
part of a healthy and popes scheme of 
living and culture. 


The Saint Durgacharan Nag. The Ramakrishna 
Math, Mylapore, Madras. Price Re. 1. 

This is a book describing the incidents of the 
life of a great devotee of Sri Ramakrishna. Al. 
though passed in the obscurity and anknownness 
of a householder’s life in a remote village of 
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Fastern Bengal, sult the grentne s of heart and 
soul phowed fori in a passtonate, self-forgetfal 
eersive ol others, th a concentrated thought on 


and living ty God, ceustitating a source ot spiritual 


Viuroination to others, Lives like these bring 
hete foam, the nobiiny at living and opportunity 
of setvice and enlightentuent which even the 


Hamble 


Groleny 


ehoumetances Of life offer to a really 
themed soul, Hever a predominant spir- 
Htual caltare obtains om earth, muaktag possible 
& more wide-spread ypiriuality in the lives of col- 
lective humanity and a more peneral tuming to 
Gad ax the 


it will certauly be presaged by the creation of 


centre of life's ucuvities and yearnings, 


such consectated lives in: numbers among men, 


tekiox ther place in human society and diffusing 
Winnitnation and sprituadising the lite of its mem 


ets 


mechansin of society 


pot by any mete adjustment of the ouiward 
Phe tite of the subject: of 
this is tndeed one ot au ideal grifasta, whose 
whole soul has pone to the Divine and expressing 
itself ta & Cousecrated service of humanity as the 
embodied Narayan and bringing the wealth of 


Spiritual inheritance to the lives of men around. 


Afundaka and Mandukya Upanishads, by Swami 
Sharvananda, Sti Ramakrishna Math, Mylapore, 
Matias. Price 12 With Sanskrit ‘Text; 
Paraphrase with word-by-word literal translation, 
Engtish rendenmg and commenis. 
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NEWS AND NOTES. 


Tut Ardhavtumbdh Mela will be held nest year 
ta Hardwar i, the mowh of March, 1gz1. The 
full Kundbha f held alicr an interval of 12 years 
and Ardha (half) after an interval of 6 years. 
The Kambha-mela is one of the most imposing 
am? sacted melas of India, in which Sadhus from 
@iferemt parts of India come together and meet, 
‘Yhe most imposing processions are held of the 


@ferent orders; and it being an occasion when 


Sodus who are generally scattered at other times 
. Opportunity is found for meet- 
By, 


PRABUDDIHA BHARATA 


Dec. 


remarkable personalities among the 


ing with 
Sadhus—that most wonderfal and fascinating ele- 


ment of the Indian peoples. 


Tur Vedanta Societey, San Francisco, Cali- 
fornia, the Braveb of the Ramkrishna Mission, 
under the leadership of Swami Prakashananda is 
growing rapidly and doing useful work in propaga 
ing Verlanta philosophy to the Western parts of the 
United States. Lately its finaucial difficutties have 
been reduced and it has got an increase of mem- 
bership varying hundred. — Swami 
Prakashananda is working untiingly to further the 
cause of Vedanta in the West. 


round one 


A new Ashrama has been established in 86 
Himish Chandra Mukherjee Street, Bhowanipur, 
Calcutta, on the 17th Dec. 1920, by Swami Shiva- 
nanda. The picture of Sri Ramakrishna has been 
installed and arrangements for worship have been 
made, We hope that the Ashrama ‘will be an 
instrument for the diffusion of the teachings of Sri 
Ramakrishna and the light of spirituality among 
the inhabitants of the northern part of the city, 


Manager’s Notice, 


It has been decided to improve the paper of the 
foreign edition of Prabuddha Bharata ftom the 
coming year. The annual foreign subscription 


frony 1921 will be Rs. 4 (about Ss. 6d. ). It ts 


hoped our foreign readers will welcome the im- 


provement. 
subscribing to the paper, the Manager will be 
much obliged by a timely intimation. Foreign 
Subscribers who are in arrears. are requested ta 
Kindly send their dues at an early date. 


Should anyone like to discontinue 
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The Master as I Saw 
Him. 
BY SISTER NIVEDITA. 


Belng glimpses of the Life of Swam? 
Vivekananda, 
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How is Your Child Getting on in School? 


Just as parents are anxious for the mental improvement of their offspring, so they 
are also waturally desirous of having cluldren healthy, without any physical ae ‘ormity 


whatsoever in them, 


Bot how few of the parents do actually realise the importance of 
bodily perfection? Wealthy and perfect limbs are the bare necessities 
of life and not items of luxury, Therefore, anything that will im- 
prove the condition of the deformed beings, must be welcomed by all 
of us. If your child is suffering from any — deforsmity, we would 
advise you to consult your medical man before bringing it to our 
INSTITUTION with a view to get the further nefarious growth of 
the complaint arrested, 


If you want to see how hundreds of cases are attended to 
by us, please do not fail to call at our place, where every facility 
shall be afforded to enable you to form adequate ideas as to 
the real kind of humanitarian work we are doing with the aid 


of the most scientific and up-to-date appliances, 


We treat numerous cases. daily both mechanically and by electricity, 


J} Also different kinds of modified Deformity apparatus are made use of 
zs 


Ay Our qualified Specialist with bis life-long experience in treating similar 


cases, will he pleased to give his advice on every case of Deformity, X-Ray 
photography ean also be availed of in cases requiring accurate and sctentifie 


aiagnoses, ; 1 


EXTRACT FROM THE “SEVENTH ANNUAL REPORT 
OF THE SEVA SADAN SOCIETY.” 


“We take this opportunity of tenderitig our earnest thanks to Messrs. 
N. POWELL & CO. for free treatment, over a period of more than 
eight months, of two young girls about four years old, who had been suffer- 
ing from rickets since their admission in the Home three years ago from the 
soe, ee distiicts of Kathiawad. These girls who could Gaieaiy former- 
: y crawl on the ground and were a i 
are glad to say, quite able to walk about Sincie ae om cba 


- Appaess :--The Zander Orthopedic & Medico-Eleciric Institute 


Ske § ¢ Tucorporated with N. POWELL & COs) Bombay No. 4. 
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Sri Ramkrishna Math 
Publications, Madras. 
The Saint Durgacharan Nag. 


(The lite of an Ideal Grihasiha). 


This is the most charming presentation of the 
wonderful fife of a householder disciple of Sri 
Ramakrishna, popularly known as Nag Mabasaya, 
OF this diseiple, bis illustrious brother used to say, 
“TT have travelled far in different parts of the globe, 
but nowhere could 1 meet a great soul jike Nap 
Mahasaya.” ‘The saintliness of the lite will 
strike awe and admiration even in the heart of the 
most casual reader. 

Price Re. 1. 


The Vedanta ICesari. 


A high class fe a and Philosophical 
monthly devoted to the Sanafana Dharma. 
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itis, is an epitome of the wit and wisdom of the : 


farious peoples of India. 
PRESS OPINIONS 
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Arya Patrika.-—The tales are full of humour, + 
yery amusing and calculated to brighten up a sad | 
countenance at once. 

Fight Booklets in One Volume. Price Re 1-4. 
Yo Subscribers of the “Indian Review” Ke. One. 

The annual subscription to the “Indian Revtew” 
is Rs, Five. The price of a single copy is Re, One. 
Those who want books at concession rates must 
remit Rs. 5, & year’s subserintion in advance. 


_G. A Natesan & Co., Sunkurama Chetty St, Madras. 


Vivekunanda’s 

a tT an 
ist and the West. 
a 


LO the Subscriinws oF PF Be ae 


Owaii 


The Es 


i Pp gh, as, 10. 
! ‘er » SF rere 

\ Karma-¥ ogR. 

| Pp.g4, a8. 12, ‘To the Subscribers of P. 2B. a8 
| Apply to the Mana; 

| Advaita As at ima Publication Dept. 


28 College Street Market, Calcutta. 


SOSA RU NED UCR EATON: (StS RE LE 


Don't be F zz 


INSIST ON IT: AY ING ONL 


oO, 


T, 


“> 


hilo 


Which are brilliant aud mon-corrosive 
Cneap anp Best. 
Free Samples to Schoolmasters and Merchants. 
Blue Black, Violetand Green with 
Fancy Tin Box each kind As, 15 per ¢ 
Red Re. 1-6 per gross. 
Acrnts Waxtkn. 


Sarat Ch. Seal. 


| 15/3 Luxmi Datta Lane, 
Baghbazar P. ©,, Calcutta, 
| 

| 


The Puture life. 


} 

| A New Booker py 
SWAMI YOGESWARANANDA, 
(An M. A, of Calcutta university) 
$ 

| 

| 


TOSS, 


Cr. 16 mo. Pp, 124, Ptice 7 as, cloth 12 as, 
Foreign, 1s. 6d. or 35 cents, 
By the same Author 
' Whispers of the Soul and other Discourses. 
Cr. 8vo. 202 Pp. Re. 1. Foreign, 38, or 50 cents. 
|, Towards Light. 
Cr. 8vo. 271 pp, Re. 1. Foreign 35. or 50 cents. 
Postage Extra. 
Please write to :— 
B. P. -Nunyavpa Cuetry, 
Sri Ramakrishna Math, Ulsoor, Bangalore. 


Ambar Agar Bathis. 

; ( INCENSE-STICKS ) 
Excellent Odour. 

Prices: lo a seer of 24 rupees weiché. 
Class.Nos. 16 32 438 63 85° 4 06 
| Price Rs. 1f/- — 2/- 3/-  4/- Bf 6/- 

Our well known Soar Nur Powprns. (Seekai) 
Pure, 4.uh Packet, 2 aunas. 
2 3h as. 


Scemed 3° ,, 
Removes grease and oily-surface. 


Apply to 
J. Bhima Rao. Proprietor 
Swadeshi Perfumery Works, 
Bangalore City. 


eager neem 


iit 


ADVERTISEMENTS 


Dee, 1920 


PHOTOGRAPHS 


Sri Ramakrishna 
1. fa) In Samadhi, standine posture, Cabinet 10 as; 
Bromide Re 1. each (b) Sitting posture, C abinet 
zo a6; Bromide Re 1 each; the same, card size 
6 08; Bromide to as, each (¢) Miniature photo for 


lockets, 1 anua; Bromide 1 avina 6 pies each. 


(@) Standing posture, immersed in deep Somadhi, 
surrounded by Brahmo admirers, 5 ‘ 
Bromidy 10 w(t ) Sri Rs imakns Haas Altar at the 
Belur Math 5” x 4", 6ns,, Bromide ro as, each. (1) 
The Dakshineshvar Temple Garden, Cabinet ro as, 
Promide Re, reach. (¢) Phe Panchavati Grove, 
Cabinet 10 as,, Bramide Ke. t each, 


Swami Vivek#hiaads (c) Standing posture, 


Mths figure v ith turban on, with clearest expres- 
sion. (ob) Bust with turban, a new picture, | 
(3) Cheago Bust with Turban. (4) Shaven 


head, Yopa posture, taken in 1892. (5) Ditto, as the 
teacher, taken in Madras, 
deeply absorbed, with turban and long robe on, a 
beautiful pictare, taken in’ England. 
posture, with turban, taken in Colombo. (8) 27 
different postures of Swami Vivekananda in| min- 
jature forms, ench cabinet: size 
9 postures, divided in 3 groups, 


a lecturing posture, 
posture, Wandering Monk, with staff in hand. 
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PRICE As. 6. 


' Apply to Manager, 
_ Advaita Ashrama Publication Dept. 
es Se Sates Street Market, Calcutta, 


(6) Meditation posture, | 
(7) Sitting | 
photo containing | 
(a) Indian, (b) | 


Poglish, and (e) American, (oY Chicago picture in | 
(o) fa) bull fieure, standing 


(@), or (b), or (c), ar (d) or 3, or 4, ors, or | 
6, or 7, or 8. (), or (b', or (ce), or 9, or (9) (a) | 


Photos in diferent postures of Swami | 


Cg. aS, | 


{ ‘A GENEROUS OFFER. 
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Reading Rooms and to poor students at 
Re, 1-8 for the year 1920. 

Apply for the Offer to— 
The Manager, P. B. 


( 


j 


Fancy Lamp Stand, 
MADE OF BRASS. 


Highly polished, looks 
like betal. 
The stand in four 
parts joined together which 
25 can be separated easily. 


is 


Price Rs, 7/8. 


Packing and postage free, 
SETT CHOWDHARY’S 


Machine-made blue-black 
ink tablets in a fancy tin 
box. 

Write for free sample 
packets ofink tablets. Send 
half anna stamp for pic- 
torial catalogue of pictures. 


Sett Chowdhary, 


8 Cross Street, Calcutta. 


Vnana-V oga. 


BY SWAMI VIVEKANANDA. 


A series of the most inspired Vedanta 


' lectures, 21 in number, delivered by the 


Swamiji in the West. 
Price Re. 1-6: annas. 
To Subscribers of P. B. Re. 1-2, 


Apply to Manager, — 
Advaita Ashrama Publication Dept. 
28 Sasa Street Market, Calcutta, 


Dre, 1920 ADVERTISEMENTS ix 


hanscensenscEsesaserunechisciemeperesse : tester 


ROSTERS: a oS SRSA IES OS a aston anshseouunsin henna mo a 


Swami Vivekananda's cae” “weshoernae ee 
Reply to the Madras a ee 
Religion of Love. By Swami Vivela- 


Address. nanda 0109 


Being a masterly exposition of Hinduism—what | Stray Thoughts on the Literature and Relt- 
it really means. gion of India. By Swami Saradananda 


everyone who wants an illuminating solu- | ¢ Fp. 230. Cloth, Rev tng: Pet toe 

ti Fi Soul of Man. By Swami Ramakrishna 
ton of the burning problems of modern India panda. 1 0° 

in a nutshell, t 1 c S 
oe TUBE HAGE COPY, Sti Ramakrishna ind His Minstony by Lo. o 56 
62 ; 

tice 24s, Postage lixtra. Path to Perfection by Do. 0 40 

To be had of Manager, Dharma Sara (Hindi), By Rai Bahadur 
Advaita Ashrama Publication Dept. Lila Baijnath, B.A. CNA 


28 € ullege Street Market, Calcutta, | The Proceedings of the Convene. 
tion of Religions in India, ’ 9; 

Parts 1 & IL. z 80 

To Subscribers of P, B. ba 28, C0 
Hindu System of Moral Science. By 
Kishori Lal Sarkar, a. A., 3B, L. Cloth 
Rs. 2, Paper Re. 1-8. ‘To Subseribers 

of P. B. Cloth, Re. 1-Sas. Paper... 5 40 
Lhe Mystery of God and the Universe. By 


Just Our! _jusr Our! 


Sri Ramakrishna’s 
Teachings. 


Part IT, Mr. Prabhu Lal ae « O 1090 
(Mainly edited by the Sister Nivedita. ) Worps or tee Masrer. Compiled — by 
Cloth Price Re. 1. Foreion Re. 1/8 Swami Brahmananda —.., Fre ofelo) x2. 
To Inland subscribers of P. B. 14 as. awe Huse? aa sit M: page 
; Smee dvaita Ashrama Publication Dept. 
Apply By the Manager, Paes 28 College Street Market, Caleutta, 
Advaita Ashrama Publication Dept. H 
28 College Street Market, Calcutta. . tg 
Tamil Translations 
PURE HIMALAYAN TEA. 
Manufactured on the Mayavati Plantation, Swami Vivekananda's— 5 
, Sy ae h 1. BHAKTI YOGA ae Price as. 8 
Ist. Quality, 1 Ib, PACKETS. 14 As, each, 3. LECTURE ON OPEN 
2nd, Quality, Do. r 12 As. each SECRET... “44 ye wae I 
Finest Dust, Do. 3 io As, each. 
SEE ; 4. LECTUREON VEDANTA 
Packing and postage etc. eaie. delivered in Lahore, in 1897 Pe eS 
Apply to Manager, P. B. 5. BONDAGE & FREEDOM » aE 
P. O: Mayavati, Via Champawat, Postage and packing Extra in each case. 
Dt. Almora. To be had of the Manager, 
Advaita Ashrama Publication Dept. 
SWAMI VIVEKANANDA’S 28 College Street Market, Calcutta. 


RAJA-YOGA. |____ = 
(New EpitioN, GkT-up MUCH IMPROVED ) MAX MULLER’S 


Dealing with the science of Yoga as practised 


in India,—its principles, methods and results | 4 makrishna, His Life 


with a translation and elucidation of the Yoga j 
aphorisms of Patanjali. Pp. 187, demy 8vo, and Sayings. 
price Re. 1-4 as.; for subscribers of the 
Prabuddha Bharata Re. 1 only. 

Apply to Manager, To be had of—The Manager, 


i rama Publication Dept. Advaita Ashrama Publication Dept. 
ae Gollene Stree Market, Cellsittae \ 28 College Street Market, Calcutta. 


Price Rs, 3/12. Postage ect.extra. 


cai ees Sanding at Dasaswamedh, Benates_ 
45 witty ot beads with 2 to tysegments. 


¥ 

aca a ace armas eT 
Fifth Volume of 

The Complete Works of 

Swami Vivekananda. 
(Second icition) 

Demy ®6vo 


GUTSUP GREATLY IMPROVED, 
Beiter 


Parce: Rs, 2/1. 


SUPERIOR 


| 

' 

} 

i 

piper, better printing, better binding. 

Foveiun 8135 oF § 5. | 

LibkARY EDrttoN, | 

Cloth bound, Rs, 3/4. Foreign Rs, 4/8. | 
Postage Extra in each case. 

Apply to Manager, : 

Advaita Ashiama Publication Dept. } 

28 College Street Market, Caleutta, | 


‘ e 
A Rare Opportunity. 
okt 

Remit Re 5/4 for my formola for making 
Artificial! ghee, excellent in taste, good in 
colour, and wonderful in cheapness, in your 
own home withont ay implements at the 
cost of about Re, 1/2 per seer of 80 tolas. 
Tt will prove much better than ordinary bagar 
glee Don't wait for particulars, J guaranice 
fo return your monerv in full you do not 
sweceed te preparing the ghee, and thus pou 
rur ve rise, The fee should be remitted only 


by M.O. inadvance. No V.sP. P. 


T. ANANDA RAO, 


Ballarpur, C. P. 


bs : 
- Genuine 

RUDRAKSHA BEADS. * _ 

To be had at Nrbaran Chandra Dass’ shop of 450 


ie x 


ADVERTISEMENTS 


a as i aad 
wegen era eEt 


\ 
ASIFABAD P, Q. | 


en, h = sours’ Of the 
of Rudrakshas, please e Sddress it wi 
Mp idithe Manager. Poo Se 


Dre. 1920 


Erom Colombo to 


BEilmora. 


‘The most complete collection of all 
the inspiring lectures and replies to 
the vanous addresses of welcome, GtC., 
(numbering thirty) delivered in India 


| from 1897-1901. Second Kidition. 


Board-bound, 
Price Rs. 2. 
Apply to Manager, 


Advaita Ashiama Publication Dept. 
28 College Street Market, Calcutta. 


rae 


Improved get-up, 


JUST OUT! JUST OUT! 


‘Gospel of Sri Ramakrishna. 


PART I, 
Tuirp Epition, 
( According to M., a disciple of the Master ), 


This epoch-making book needs no introduction 
to the public. Evety page is instinet with the 
highest philosophic and spiritual wisdom. 


Piice Rs. 2/8. Postage etc. extra. 


Sri Krishna—the Pastoral & the 
KRingmaker, 
By Swami Ramakrishnananda. 
New Enprtion. 


Price as. 12. Postage etc. extra. 


SISTER NIVEDITA’S NEW BOOKS. 
Siva and Buddha. 


(Vth two water-colors by the renowned painter 
Nandalal Bose. 


Excellent get-np. Price 12 as, Postage etc. extra. 
_ Religion and Dharma. 
- With 2 preface by S, K. Ratcliffe. 


ia Ashfama Publication Dept. 


--#8 College Street Market, Calcutta, 


